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PARASHAS CHAIYEI SARAH 

In this week’s parashah, the Torah relates how Avraham sent his servant Eliezer to Aram Naharaim to search for a 
wife for Yitzchak. In the course of the conversation, Eliezer asks (Bereishis 24:5): “Perhaps the woman will not be 
want to follow me to this land; should I bring your son back to the land from where you came?” Avraham tells him 
no. Afterward Eliezer goes to Aram Naharaim, meets Rivkah and selects her to be Yitzchak’s wife, goes to Rivkah’s 
home, and relates the sequence of events to her family. In so doing, he mentions the issue that he raised in his 
conversation with Avraham (ibid. 24:39): “Perhaps the woman will not follow me.” Rashi expounds: “The word ֻאַלי 
(perhaps) is written in incomplete form [without a vav, so that it could also be read  ֵַליא  – to me]. Eliezer had a daughter, 
and he was a seeking a way to get Avraham to approach him to make a match between Yitzchak and his daughter.” 
On the other hand, in reporting Eliezer’s original statement to Avraham, the Torah writes אּוַלי in full spelling. 
Accordingly, many commentators have asked: Why would the Torah place the allusion to Eliezer’s hope in its report 
of his description of the events to Rivkah’s family, rather than in its report of his original statement to Avraham? 
Seemingly the allusion would be more aptly placed in conjunction with the original statement, when Eliezer was 
discussing the matter with Avraham himself, who was the relevant party. Indeed, the Midrash actually associates 
the allusion with the original statement. The Midrash expounds (Bereishis Rabbah 59:9): 

“And the servant said to him, [‘Perhaps the woman will not want to follow me’].” In this 
connection it is written: “Cnaan bears a false set of scales, to cheat the beloved one.” Cnaan is 
Eliezer [meaning either that Eliezer literally was Cnaan, the son of Noach’s son Cham, or that he 
was of Canaanite stock]. A false set of scales – he sat and weighed whether or not his daughter was 
fitting as a wife for Yitzchak. To cheat the beloved one – to cheat the beloved one of the world, 
Yitzchak. He said: “Perhaps the woman will not want to follow me, and I’ll give him my 
daughter.” Avraham replied: “You are cursed and my son is blessed, and the cursed cannot 
become attached to the blessed.” 

It is natural, then, to analyze why Rashi associated the allusion with Eliezer’s narration of the statement to Rivkah’s 
family rather than with his original statement. 

The key is to identify why Eliezer told Rivkah’s family about his prior statement to Avraham about the possibility 
that the woman he found for Yitzchak in Aram Naharaim might not want to follow him. The Maggid explains 
Eliezer’s intent with a parable. A certain merchant dealt in wares from a distant province. His fixed practice was to 
send an agent to the wholesaler in the other province to buy merchandise from him on credit, and after a set time he 
would send the agent back to the wholesaler to pay him for the previous purchase and make another credit purchase 
of new merchandise. The merchant maintained this practice for a long period. At a certain point, the merchant 
decided – in the manner of wicked men – to cheat the wholesaler by sending his agent to make a very large credit 
purchase, and then cutting off dealings with him without paying. When the merchant presented this plan to his 
agent, the agent was upset, and he tried to derail the plan. He told the merchant: “Maybe the wholesaler won’t agree 
to the deal.” The merchant replied brazenly: “This fellow has been selling to me on credit for years. Why would he 
now suddenly refuse?” The agent, feeling forced to follow his employer’s orders, made his way to the wholesaler. 
He said to him: “My employer asked me to go to you again to buy a large quantity of merchandise – on credit, as in 
the past. I pointed out that maybe you wouldn’t agree to the deal, but he told me to go anyway.” Sure enough, the 
wholesaler decided not to make the deal; the agent’s extra remark, tipping the wholesaler off to the merchant’s 
deceitful plan, induced the wholesaler to refuse. 

Similarly, when Avraham sent Eliezer to Aram Naharaim to seek a wife for Yitzchak, Eliezer was upset; he wanted 
his daughter to marry Yitzchak. This hope led him to express reservations about the mission; he raised with 
Avraham the possibility that the woman he found might not want to follow him. And when he told Rivkah’s 
family about his discussion with Avraham, he was trying to lead them, or Rivkah herself, to suspect that some 
serious problem with the match lurked beneath the surface. Why else would a woman refuse to marry the son of 
the wealthy and famous Avraham? By raising doubts in this way, he sought to derail the match, so that Yitzchak 
would marry his daughter instead. 

The Midrash associates the Torah’s allusion to Eliezer’s hope that his daughter would marry Yitzchak with his 
original statement to Avraham, for at the time he made this statement he already had the hope in mind. On the 
other hand, the incomplete spelling ֻאַלי that prompted Rashi’s comment on the issue appears in Eliezer’s narration 
to Rivkah’s family, because it was at that point that his hope became clearly evident – the narration being a ploy 
aimed at bringing this hope to fruition. 


